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How are we to view and deal with the unavoidable tragedies that occur to all of us in our lifetimes? No one really escapes unscathed and untroubled from life in this world. The nature of human beings is that we are all mortal and therefore sadness and tragedy are always waiting for us in the wings. As such, the story of the death of the two elder sons of Aaron as recorded for us in this week’s Torah reading has personal relevance to all of us.


In fact, all of Torah deals with our current lives and circumstances, even if perhaps it is not visible to our limited eyes and minds. But this startling narrative of tragedy and death striking the great family of Aaron and Moshe suddenly and without warning, marring the great day of anticipated celebration at the dedication of the holy Mishkan/Tabernacle, strikes us as being particularly poignant and depressing.

This is especially true because the tragic events were so unexpected and, to a great extent, remained inexplicable at least in ordinary human terms and understanding. There is an obvious lesson that the incense offering that had the power to arrest plague and save lives also had the ability to be lethal if used incorrectly and without G-dly command and instruction. But the deeper, transcendent and overriding message of understanding the heavenly system of justice in the world, both on an individual and national basis, certainly escapes our understanding and thinking.


But what can certainly be learned from the words of the Torah is the reaction of Aaron to this shocking tragedy. The Torah records for us that Aaron remained silent. Jewish tradition holds that this type of reaction to tragedy is a correct and worthy one.


I have written often about the value of silence as exemplified in Jewish life and tradition. But here in the face of tragedy and unequaled personal pain, silence is perhaps the only reaction for human beings. Truth be told, there is really nothing that can be said to explain the judgments of Heaven.


This is one of the reasons that in visiting the house of a mourner, one should not speak unless and until the mourner has spoken. People should avoid saying things that are banal and trite for they bring little comfort and consolation to those who are bereaved. The entire book of Iyov teaches us the futility of railing against Heaven or of attempting to explain rationally what is essentially irrational and beyond the scope of our understanding.


It is interesting to note that throughout the world hospitals contain signs that ask for silence. This is not only for the comfort of the patients but is also a reminder that there is really nothing significant to say. Sympathy comes from the heart and not from the tongue. The greatest comfort one can bring to another human being many times is merely one’s own presence without having to express any words.

Reprinted from the Parashat Shmini 5778 website of Rabbiwein.com

Understanding Humility
By Rabbi Eli J. Mansour
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The events described in Parashat Shemini offer us a remarkable glimpse into the humble characters of Moshe and Aharon, and an opportunity to examine more closely the concept of humility and its importance in Torah life.

In this Parasha, the Torah tells us of the events of “opening day,” the day the Mishkan was inaugurated and Aharon officiated as a Kohen for the very first time.  G-d instructed Moshe that Aharon should offer a series of special sacrifices, after which the Shechina, the manifestation of the Divine Presence, would descend upon the Mishkan.


Rashi (9:23) tells that after Aharon completed the service, he entered the Mishkan, but, to his disappointment, nothing happened. Aharon’s reaction was something which we hear far too infrequently: “I know that the Almighty is angry with me, and it is because of me that the Shechina has not descended.”


In other words, Aharon blamed himself.  Whereas most people tend to point fingers at others when things do not go as planned, casting accusations in every which direction except inward, Aharon placed the blame squarely upon himself, figuring that the Shechina did not descend because of his role in the sin of the golden calf.  Aharon took the blame for the Shechina’s absence.

Rashi continues that Moshe joined Aharon inside the Mishkan, prayed to   G-d, and then the Shechina arrived.  When Moshe returned outside, he said to the people, “My brother Aharon is worthier and more prominent than me, for it was through his sacrifices and service that the Shechina shall reside among you.” We might have excused Moshe for feeling some degree of pride for bringing the Shechina, but this is not what he did.  Quite to the contrary – he credited Aharon for this achievement, going so far as to explicitly say that Aharon was superior.

These events, as mentioned, provide a powerful lesson in humility.  Humility means recognizing that we cannot take credit for our achievements.  Most people try taking credit for even that which they did not do. Moshe and Aharon show us that we should avoid priding ourselves and seeking recognition even for that which we do.

Why is this so, and how does one develop this quality?

Quite simply, humility is about recognizing that everything we have is from G-d.  Imagine a person receiving a million-dollar gift and then priding himself over his wealth.  How can he take pride for something he did nothing to achieve?  Well, this is the situation that each and every one of us finds himself in.  Nothing we have is our own; it is all given to us by G-d.


Even if we achieve through our intelligence and hard work, we must ask ourselves in all honesty, who enabled us to do that?  G-d gives us our intelligence and energy, and He can take it away from us whenever He decides, in an instant.  And, as we all know, there are no guarantees of success, no matter how bright one is, how hard he works, and how well-connected he is.  We have nothing without  G-d – not wealth, not intelligence, not health, not our families, not our intellectual achievements.  So it is absurd for us to take pride in our accomplishments, every one of which is a gift granted to us by Hashem.

One of the most striking examples of humility told in the Torah is Abraham Abinu’s declaration, “Anochi Afar Ve’efer”– “I am but earth and ash” (Bereshit 18:27).  Why did Abraham compare himself specifically to “earth and ash”?


The Rabbi of Brisk explained that earth has no meaningful past, but has the potential for a great future, as it can produce valuable and nourishing vegetation, and majestic trees.  Ash is just the opposite – it cannot be used for anything of significance in the present or future, but it was, in the past, something of significance.


Abraham tells G-d that he is both earth and ash; he has accomplished nothing on his own in the past and can accomplish nothing on his own in the future.  As a human being, he is entirely dependent on G-d for everything.  He cannot take any credit for his achievements in the past and cannot look forward to any independent accomplishments in the future.

Humility assumes such an important role in Torah life because it is a natural outgrowth of our belief in G-d’s unlimited control over us and over the world. When we live with this awareness, we understand just how absurd it is to seek honor and recognition, and why we should be focusing our attention instead on bringing honor to the One who truly deserves it – the Almighty.
Reprinted from this week’s website of the Edmond J. Safra Synagogue of Brooklyn (NY) where Rabbi Mansour serves as the spiritual leader.

The Rambam
(Rabbi Moshe ben Maimon)
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Rabbi Moshe ben Maimon (Rambam) was born in Cordoba, Spain, on the 14th of Nissan (the eve of Passover) of the year 4895 (1135 C.E.1). His father Maimon, a direct descendant of King David, was a judge in the city's rabbinical court. His mother passed away when he was yet a small child, some suggesting that his younger siblings were born after Maimon remarried.

At the age of thirteen, his family was forced to flee Cordoba when a fanatic Islamic sect took control of the city; the Jews were attacked by rioters and many synagogues were destroyed.


Moshe and his family traveled from place to place looking where to relocate. Not finding anything suitable in Spain, he and his father and younger brother, David, moved to Fez, Morocco, for five years. In 4925 (1165 C.E.), he visited the land of Israel and then moved to Alexandria, Egypt. Later, he settled in Fustat, today known as Old Cairo, where he lived until his passing. 

In Egypt, Maimonides was supported by his brother David, a merchant who imported diamonds from India. His financial support gave Maimonides the ability to devote himself to the study of Torah and to author his scholarly work on the Mishnah, the 2nd century seminal work on Jewish law. 

Tragedy befell him when his father, wife and two of his sons died within a span of two years, starting in 1166. Several years later, in 1171, his brother David drowned when his ship sunk en route to India. Without the support of his brother, he began practicing medicine and struggled to support himself and his brother's family. 

In his mid-fifties, Maimonides was appointed as a personal physician by a royal courtier and then to Saladin, the sultan of Egypt and Syria. His new appointments and duties gave him financial stability and more – albeit still very limited – time to devote to his writing. His son and faithful student, Abraham, was his only remaining immediate family member. Maimonides passed away on the 20th of Tevet of the year 4965 (1204 C.E.) and was buried in the city of Tiberias in the Holy Land 

Reprinted from the Parashat Shemini 5778 email of whY I Matter, the Young Israel of Midwood (Brooklyn) parshasheet edited by Yedidye Hirtenfeld.

Thoughts that Count

And Moses said: "This is the thing that G-d has commanded that you do--and the glory of G-d will appear to you." (Lev. 9:6)

Every mitzva in the Torah has a myriad of inner, esoteric meanings, which each Jew understands according to his or her intelligence and level of Torah learning. Even the most learned scholar cannot fully grasp these secrets, for human comprehension and understanding of the infinite is limited and finite. 


This is why Moses commanded the Jews--"This is the thing that G-d has commanded"--no matter how much one has studied and no matter how many inner meanings a person has learned, the real reason to do a mitzva is because G-d has so commanded. When your intent in performing a mitzva is solely because G-d wants that particular act to be performed, then "the glory of G-d will appear to you." (Tiferet Shmuel)
Reprinted from Issue #209 of L’Chaim Weekly (Parshat Shmini 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Famous Rabbis with the Name of Eliyahu Hayim

By David Bibi


We were blessed with a new baby last week to my daughter Aryana and son in law Steven. On Tuesday they honored me as Sandak and named their son Eliyahu Hayim. Steven explained that they liked the name Eliyahu and named the baby Hayim after Steven’s grandmother who passed away last year, Dorothy Riholtz, Duba Chaya. She was a very special lady. 


I thought of my mother’s grandfather, Hayim Cohen of Aleppo and later Beirut. My Aunt Sally would show us pictures of their home in Tripoli on the Mediterranean in the northern part of Lebanon and tell us many stories about her grandfather. I imagined he would be happy to see his granddaughter’s great grandson, born a Kohen and carrying his name. 


The name Eliyahu Hayim has been carried by some very famous rabbis, covering the world of Judaism. 


The first I thought of was Rabbi Eliyahu Hayim of Baghdad who was possibly the rabbi of my own great, great grandfather Ovadia Bibi who lived in Baghdad at the time and was a well know silver artisan. 


Rabbi Eliyahu Hayim, perhaps best known as the father of the Ben Ish Chai, inherited his father's official position as Darshan (preacher). He was one of the most prominent rabbis in the city, whose opinion on Halachic matters was sought by colleagues as far away as Jerusalem, Saloniki, and Izmir. He chose not to accept any payment from the community for his services. Instead, he devoted a little time to business in order to support his family. My kind of rabbi ! 


R' Eliyahu Hayim was utterly devoted to fulfilling the precepts of the Torah in the most simple, practical sense. Some examples of his devotion have been recorded: He entrusted a friend in the Holy Land with money to buy land in order to be able to fulfill the Torah's commandments pertaining to agriculture. 

He bought a young female donkey in order to redeem its firstborn. He would always be on the lookout for bird's nests through which to fulfill the mitzvah of shilluch haken. 

R' Eliyahu's business prospered, and, in the guise of the treasurer of a charitable fund, he would contribute large amounts of his own money for charitable purposes. In fact, his devotion to charity was such that he even found a way to fulfill this precept on Shabbat. He would put aside sums of money before Shabbat, and on Shabbat he would stand near the money and pledge it to various charitable causes, distributing it after Shabbat.


For many years, R' Eliyahu was childless. One day he received a letter from the famous leader of  Moroccan Jewry, Rabbi Yaakov Abu Chatzeirah (1807-1880) informing him that he would shortly be blessed with a son who would illuminate the Jewish world. The blessing was fulfilled in 1833 with the birth of his son Yosef Hayim (The Ben Ish Chai). Subsequently R' Eliyahu had four more sons and a daughter.  


To the West during the lifetime of Rabbi Eliyahu Hayim, lived another by the name of Eliyahu Ḥayim Meisel (1821–1912), He was the rabbi of Łódź. Born in Horodok in Vilna guberniia, Eliyahu Ḥayim Meisel attended the Volozhin yeshiva, where his fellow students included Yosef Ber Soloveichik of Brisk and Yitsḥak Elḥanan Spektor. Meisel received rabbinic ordination at the age of 13 from Yitsḥak of Volozhin.


At age 17, Meisel began his professional career as the rabbi of Horodok. He went on to serve in a series of Jewish communities, gaining renown both as a scholar and a public activist on behalf of the needy. Following his election in 1866 as rabbi of Łomża, the crowning achievement of his career came in 1873, when he was chosen to be the rabbi of Łódź. During his tenure that extended until 1912, the Jewish community of that city grew from about 10,000 to approximately 160,000 people, comprising more than a third of the industrial city’s population.


Although born and bred into Litvak culture, Meisel won the respect and affection of the Hasidic masses in a community dominated by a clique of prosperous, assimilated industrialists and merchants. In addition to overseeing the provision of basic religious needs, he worked energetically to convince many of his community’s wealthiest members to join in organizing a series of institutions to serve the growing numbers of impoverished Jews drawn to economic opportunities in Łódź. Two such establishments were the Poznański Hospital and the vocational Talmud Torah school for boys.


Fluent in Russian, Meisel was often a leading member of rabbinic delegations to the central Tsarist authorities. The respect and honors he was accorded by government officials reinforced his status among Jews in Łódź and beyond.


Although not a prolific author, Meisel contributed numerous letters of approbation to new works of rabbinic scholarship. He also lent his name and signature to many published declarations of rabbinic opinion on controversial issues of the time.


Stories about Meisel credited him with preventing pogroms in Łódź and protecting Jewish interests in the city and beyond. In contrast, among followers of the Bund and other Jewish socialist movements, hostile tales were told about Meisel’s actions during the Revolution of 1905, when he was alleged to have intervened on behalf of religiously observant Jews arrested during strikes and disorders, while hinting at how real radicals might be identified by their lack of ritual garments. Nevertheless, his achievements and personality continued to be honored and remembered by many for decades after his death.


I have often told a story over about Rav Eliyahu Hayim Meisel and I would love to repeat it here. One winter in Lodz was particularly cold and prices of firewood skyrocketed, leaving the poor people without any means to warm themselves.  The famed Rav of the city, Rav Eliyahu Hayim Meisel, decided to take upon himself to collect money for firewood from the wealthy people of the city.


The first stop was the home of the wealthiest man in Lodz, Mr. Posnanski. When the doorman saw the Rav coming he quickly went to get his boss, who although wearing light clothing, immediately came to the cold door personally to greet the Rav. He invited the Rav in to talk. The Rav returned his greeting but began to talk without moving from the door.


The Rav was making small talk and casual conversation about nothing in particular.  He discussed the comings and goings of the city, world news, on and on without seeming to indicate the reason for his visit.  Mr. Posnanski stood and listened with respect while his bones began to freeze from the cold.  


The Rav kept on going with endless conversation as if he were relaxing somewhere comfortable instead of standing in the freezing cold. After a long while the cold became too much for Mr. Posnanski and he apologetically asked the Rav if they can move into the warm living room. Without budging Rav Eliyahu Hayim said that now he will tell him why he came. He told him about the lack of firewood, and Mr. Posnanski gave him the large amount that he asked for. Only then did the Rav finally accede and followed the host into the living room.


When they sat down in the comfort and warmth, Mr Posnanski asked the Rav why he insisted on speaking for so long at the door in the cold. Rav Eliyahu Hayim said that the world says that a satisfied man cannot comprehend the pain of those who are starving. Similarly those who live in heated homes cannot fathom the pain of those living in frigid apartment with no heat. Had we sat inside you would not have given as generously as you did after standing in the cold for so long and experiencing a small taste of the poor peoples' pain. (Gedolei HaDoros)


And finally a few years later and from the Hasidic world came Rabbi Eliyahu Hayim Rosen (1899 - 1984). He was the founder and dean of the Breslov Yeshivah in Jerusalem. Reb Eliyahu Hayim was born in Pottosk, Poland and orphaned as a very young boy. At five he was sent to study Torah away from home. Excelling in his studies, he was admitted to the famous Lomzer Yeshivah when only twelve. There he found a Tikkun HaKlali and met a Breslover Chassid who convinced him to travel to Uman. He arrived in Uman in 1914 and was extremely impressed that Rebbe Nachman's followers, though definitely chassidim, paid strict adherence to the Halakhah as delineated in the Shulchan Arukh - without what is commonly known as chassidic "twists."


While in Uman he heard that Rebbe Nachman had said: "The most difficult spiritual devotion is far easier than a simple physical transaction." Not understanding this, he sought an explanation from Reb Avraham Chazan. The then leader of the Breslover Chassidim replied simply, "Hitbodedut is the greatest spiritual devotion one can perform. All it takes is speaking with one's mouth. Even earning just a small amount of money requires more effort than that." From then on, Reb Eliyahu Hayim remained in Uman under Reb Avraham Chazan's tutelage.


A resident of Uman for twenty-two years, he was instrumental in the survival of many Breslover Chassidim in Uman and its environs during the famine which swept the Ukraine in 1933. He organized shipments from the breadlines in Moscow, shipping food back to Uman. He also applied to the Joint Distribution Committee for assistance.


This last act caused him to be arrested by the NKVD (predecessor of the KGB) in November 1935, when both he and Reb Levi Yitzchok Bender were charged with making contact with foreign organizations. They were imprisoned, put on "trial," and were under threat of having the death sentence passed against them. However G-d was with them and a Jewish official in the Ministry of Justice in Kiev was put in charge of their case. Being close to the Breslover Chassidim, this official won them a reprieve. They were permitted to return home, but under "city arrest," forbidden to leave Uman.


Despite this, Reb Eliyahu Hayim returned immediately to Moscow. Even before the famine, in 1931, he had made a request to immigrate to Israel, so that upon his return he found his exit visa waiting for him. Reb Eliyahu Hayim fled to Jerusalem, arriving there in early summer 1936. He took up residence in the Meah Shearim quarter of "new Jerusalem" and established the Breslov Yeshivah in the Old City, in 1937. 

In early 1953, Reb Eliyahu Hayim initiated the construction of what is today the home of the Breslover Shul and Yeshivah on Meah Shearim Street in Jerusalem. For this, he was ridiculed even by some of the leading Breslover Chassidim. "For whom are you building such a large shul" he was asked. (There were maybe 150 Breslover Chassidim in all of Israel at the time.) Today, nearly forty years later, his brilliant foresight can no longer be questioned. The synagogue, despite its size, is not quite large enough to house the growing numbers of Breslover Chassidim in our generation.


As an address for the brokenhearted, Reb Eliyahu Hayim was the number one stop. Anyone with a heavy heart who came to see him, walked away wondering why he'd been so troubled. It's not that the problems suddenly disappeared. Rather, they remained and were real, but with Reb Eliyahu Hayim's razor-sharp mind, all the accompanying pressures and anxieties had been analyzed, all the excess factors had been cut away. 

Now, all the person had to deal with was the one point around which the problem really centered and through which he would be able to correct his situation. He would always say, with a broad smile, "The Torah has Five Books. The Shulchan Arukh comprises four volumes. What happened to the fifth volume? This corresponds to one's common sense, knowing where and how to apply your knowledge."


Reb Eliyahu Hayim's inner strength and joy were ever-present. His level of yishuu hadaat (calmness and serenity) had no equal. His body weakened by typhus and other illnesses during his early years, he was quite weak towards the end of his life. Yet, as the true Breslover Chassid he was, he never missed reciting Chatzot and practicing hitbodedut. 

When asked how he found the strength for such devotions, he replied, "If you get used to it when you are young, it comes automatically after so many years." He taught us, over and over again, never to do anything without hitbodedut. During his last year, when he was in bed most of the time, he said, "What would I be able to do now, if I didn't have Rebbe Nachman's advice of hitbodedut."  

Reprinted from the Shivil Pesach 5778 email of Shabbat Shalom from Cyberspace.
A New Perspective

By Rabbi David Ashear
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There are many people who are unhappy. They can't seem to find joy in their lives, because they are missing something that they desire so badly. It could be a man who can't find a stable job. It could be an older single who has had no success with Shidduchim. 

The person thinks about his issue constantly; he goes to sleep with it and wakes up with it. It occupies his mind every waking moment. He has been trying, praying, getting blessings from rabbis, but nothing seems to be working. How can this person bring joy into his life when his will is not being fulfilled?


The Sefer Ki Ata Imadi brings the following scenario. Imagine there's a person, twenty-eight years old, who is the only one from his class still not married. He sees all of his friends with wives and children and is consumed by jealousy. "Why am I the only one not married?" he thinks. 

One day the government makes an announcement - "Whoever gets married during the first four months of the upcoming year will be given a free house and a very high paying job in the neighborhood of his choice." 

At that moment, this man's entire perspective will change. He'll look at his struggling friends, trying to make ends meet, and he'll think, "Baruch Hashem, what an opportunity I have. I don't have a job. I surely can't afford the rents in my neighborhood. I don't mind waiting until next year to get married if all of my financial responsibilities will be taken care of then." 

He'll no longer say, "Why am I not married, Hashem?" But, rather, he'll say, "Hashem, please, let me get married at the beginning of next year." He'll be filled with excitement at the new opportunity that he has. And he'll now live his days with hope and happiness that he couldn't seem to find earlier. Nothing actually changed in his life, but now he has a new perspective and that means everything.


We could always be happy, no matter what we have. It all depends on our perspective. Everyone has the ability to change their perspective. With Emunah, a person trusts that he is living the best possible life for his needs. He knows Hashem is guiding him. He doesn't need the government to give away free houses to understand that he is in the best possible situation for him to be in. We always hope and pray to attain our wants, but if they don't materialize, it is because Hashem knows better what's good for us. 

We have to make an effort and pray for help, but after that, we sit back and watch what Hashem has in store for us. And if we are able to become happy because of our trust in Hashem, it will benefit us in both worlds. We'll enjoy here, and because of our trust in Hashem, our standing in Olam HaBah will be much higher.


If we have a hard time trusting in Hashem, we could ask Him for help with that also. If it's not time for us to receive what we want, Hashem could help us in other ways as well. When Rav Yosef Chaim Sonnenfeld was going through a troubling time financially, his family was hungry. 

He turned to Hashem and said, "If it's not meant for me to have more Parnasa now, I'm not going to plead with You to give it to me, but please Hashem, give my family Bitachon so that they can be just as happy as I am in this situation." And so it happened. His family never complained the entire time of their struggle.


When Rabbi Akiva was just a shepherd, an unlearned man, he married Rachel and they lived in abject poverty. They didn't have sheets or pillows; they slept on straw. And in the morning, Akiva would remove the straw from his wife's hair. One day a man came to their door and asked Akiva and his wife if they could spare some straw. His wife had just given birth and they didn't even have straw for her to lie down on. 

This gave Akiva and his wife so much Chizuk. They saw how much they were blessed. They said, "Wow, there's other people who don't even have straw." This gave Akiva Chizuk and we know he went on to learn and become the great Rabbi Akiva. 

The Gemara tells us that that man who knocked on the door for straw was Eliyahu HaNavi and the Mefarshim explain, Hashem sent Eliyahu just to give Akiva and his wife Chizuk. But the question was asked, if Hashem was sending Eliyahu to help them, why didn't he just give them pillows and blankets or some money instead? 

I once heard an answer - Hashem was giving Rabbi Akiva the key to lifelong happiness, not just a little patch-up job by giving him some money. He was showing Rabbi Akiva - You can always be very happy with exactly what you have. Nothing has to change; all it depends on is your perspective.


Emunah in Hashem can bring us happiness. May Hashem help all of us have real Emunah in Him and trust that He is always doing what is absolutely best for us.

Reprinted from the April 10, 2018 email of Daily Emunah.

Living with the Times

How can a Man  Hope to

Overcome His Evil Inclination

From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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The Torah portion of Shemini opens with a description of the eighth and final day of the consecration of the Sanctuary, the day when the Divine Presence first rested therein. The name of the portion--Shemini--means "eighth" and alludes to the special significance held by the number eight. Eight symbolizes that which is above the laws of nature and the boundaries of our physical world. It stands for that aspect of G-dliness which exists even beyond the realm of our human powers of description.

One would think that the contents of so lofty a section of the Torah would deal with correspondingly lofty subject matter--philosophy, belief in G-d, metaphysics--but we find that Shemini delineates the laws between kosher and non-kosher animals. Why such a mundane a subject for a Torah portion which is supposed to express so high a level of holiness?


In many instances, a fine line exists between that which is kosher and that which is forbidden. A kosher animal whose windpipe and esophagus are only partially severed when slaughtered is not fit for consumption. A difference of only a fraction of a centimeter can determine whether or not the flesh of the animal is kosher or not, as Jewish law prescribes that both windpipe and trachea be more than half severed with one movement of the knife.


In our own lives, we also occasionally must make decisions which are as fine as a hair's breadth. Choosing between good and evil when the choices are obvious and blatant is much easier than making a decision between two extremely fine points. For such decision making, extra help from Above is necessary.


The Evil Inclination sometimes disguises itself in a "robe of holiness." It discourages a person from performing a mitzva through guile and doubt, presenting all sorts of seemingly plausible and erudite excuses. A person may become confused when the two paths of action before him both seem to have merit. The Evil Inclination can even make a sin appear to be an actual mitzva.


How are we to overcome the wiles and cunning of the Evil Inclination? How can we be sure that the decisions we make are the right ones? By learning the lesson which is taught in Shemini.


Man alone, bound as he is by the laws of nature and the limitations of the human intellect, cannot always overcome his Evil Inclination. But when a person gives himself over to G-d, Who is not bound by any natural law and is infinite, and asks His help to "distinguish between the unclean and the clean," one can indeed conquer the Evil Inclination and avoid falling into its net.


A Jew's connection to G-d is so strong that it cannot be split asunder by any power on earth. When a Jew does a mitzva--mitzva comes from the Hebrew word for binding together and connecting--he ties himself to G-d with a supernatural strength. Armed with this power, we can see through the mask of the Evil Inclination when we are presented with even the finest points of contention.

Reprinted from Issue #209 of L’Chaim Weekly (Parshat Shmini 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
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